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SAINT GILDAS THE WISE 
WHOM THE CHURCH COMMEMORATES ON THE 297 OF JANUARY 


St . Gildas the younger was also called Gildas 
“the wise” and Badonicus, from the year of his birth 
which, as he himself recorded, was that of the great 
victory gained by the Britons over the English 
invaders at Bath. He was born in north Britain near 
the Clyde, in the kingdom of which Dumbarton 
was the capital. His father was a British lord whose 
eldest son, Howel, was a great warrior who, suc- 
ceeding his father in the principality, was slain by 
King Arthur. Another son, Mailoc, was brought up 
to the religious life. Two other brothers and their 
sister Peteona in like manner left the world. Choos- 
ing a retired place in the furthest extremity of that 
country, they built themselves separate oratories 
where by watching, fasting and fervent prayer they 
continually strove to reach their heavenly country. 

Asachild, Gildas was entrusted to the care of St. 
Iltut, who brought him up in his monastery of Llan- 
Iltut in Glamorganshire, instructing him in the 
divine Scriptures and in the liberal arts. These 
divine meditations wonderfully increased his faith 
and love of heavenly things, and influenced in such 
a manner the whole conduct of his life that from his 
very youth he attained to great perfection and was 
favored with the gift of miracles. In his studies at St. 
Iltut’s School he had as companions St. Samson 
and St. Paul of Leon, both of whom were afterwards 
illustrious prelates. 

In the course of time, Gildas went to Ireland to 
complete his studies and learn the ways of Christian 
perfection, according to the tradition of St. Patrick. 
He had several children, the most famous of whom 
was St. Aidan, Bishop of Ferns. Another was 
Cennydd, or Kenneth, who also left issue. The 
name of his wife is unrecorded. 

When ordained priest (unless he is confused 
with his namesake Gildas the elder) he went to 
Scotland and preached with success to the pagans of 
that nation, and afterwards returned to Ireland. He 
was still young when he undertook the pilgrimage 
to Rome and finally, to satisfy his craving for holy 
solitude, took up his abode in the Isle of Houat, on 
the coast of Brittany. There he spent his time in 
prayer and study, and the practice of those extraor- 


dinary austerities for which his whole life was 
remarkable. At length his retreat was discovered, 
and he was induced to pass over to the mainland 
and establish a monastery at Rhuys, to which place 
his learning, his virtues, and his continual miracles 
attracted not only the people of the neighborhood, 
but many from beyond the sea. 

In 527 he was once again in South Wales, and 
took charge of the Monastery of Llancarfan from 
528 through 529. Thence he went to Glastonbury, 
but returned to Rhuys in 544. 

It was then that he wrote his works, which are 
still preserved, on the ruin of Britain and the 
judgments of God on the sins of the princes and 
clergy (De Excidio Brittannia). This work so sav- 
agely attacked the native princes for their inadequa- 
cies and immorality that Wales was made too hot 
for his sons and brothers, who were constrained to 
flee. 

In 547 the yellow plague broke out in Britain 
and St. Cadoc came to Brittany from Wales. St. 
Gildas recommended to him a site somewhat simi- 
lar to that of Rhuys on which to settle. In Brittany 
he earned the enmity of Prince Conmore who was, 
in fact, a usurper, getting mixed up in a quarrel 
between the prince and his wife, whom Gildas had 
befriended against her husband’s violence. He had 
a cell under a rock on the Blavet to which he often 
retired, which is still shown. 

In 565 he was invited to Ireland by King 
Ainmeric to regulate Church matters, as Christian- 
ity had lapsed there into partial paganism after the 
death of St. Patrick. He went, and returned to 
Rhuys in 567. 

Though the residence of Gildas was at Rhuys, 
he did not altogether abandon his beloved solitude 
of Houat, and he was there, at a very advanced age, 
when an angel came to announce that the hour of 
his passage to a better life was at hand. He as- 
sembled such of his religious as could be brought 
together and, having caused himself to be carried to 
the oratory, partook of the Holy Eucharist, and 
took a tender farewell of his beloved disciples. 
Immediately he gave up his soul to God in 570, at 


ade Bim 


the age of about ninety-four. His relics were placed 
in a boat and committed to the waves, but eventu- 
ally it was recovered and they were carried to his 
Abbey of Rhuys. In that church, it is said, a 
considerable portion is still preserved; but in the 


course of time they were subjected to various trans- 
lations and partitions, to satisfy the general devo- 
tion of which he was the object. Several abbeys and 
churches in Brittany and elsewhere are dedicated to 


St. Gildas. 


Compiled from R. Stanton, A Menology of England and Wales (London: Burns & Oates], 
1892; and S. Baring-Gould, Lives of the Saints, vol. I (Edinburgh: John Grant], 1914 


THE 29™ DAY OF THE MONTH OF JANUARY 
COMMEMORATION OF OUR VENERABLE FATHER GILDAS BANDONICUS, 


KNOWN AS THE WISE 


AT VESPERS 
On “Lord, I have cried...”, these stichera, in Tone 
VIII: Spec. Mel.: “O all-glorious wonder’ — 

O divinely eloquent father Gildas, through 
fasting and constant prayer, by abstinence and 
ascetic toil, thou didst give wings to thy soul, that 
it might soar aloft to the heights of heaven; and by 
godly discourse and piety thou leadest us to aban- 
don our sins; wherefore, we praise thee as a teacher 
and instructor most wise, honoring thy holy 
memory. 

O God-bearing father Gildas, enlightened 
from on high thou didst serve as a model for monks 
and a shepherd of men’s souls; and in thy God- 
pleasing writings thou didst command that the 
precepts of the law of grace be kept, instructing all 
by thy discourse to submit with obedience to the 
saving words of Christ our God. 

O glorious father Gildas, boast of Britain and 
Brittany, living the life of the wilderness which 
revealed thee to be a peer of the angels, thou didst 
glorify God by struggles, and didst ascend to the 
heavenly and ultimate goal; wherefore, we entreat 
thee to pray earnestly for us who celebrate thy most 
splendid memory. 


Glory...: Idiomelon, in Tone IV— 

Striving zealously in thy spiritual life toward 
that which is more sublime, O wondrous father 
Gildas, thou didst wholly purify thy soul of all that 
is corrupt and depraved; for, having mastered the 
meaning of the Holy Scriptures, thou didst impart 


the lessons of the history of salvation unto all. And 
now, O venerable one, as thou standest before the 
throne of the Creator, deliver us from the gloom of 
the passions, and lead us to the light of grace. 


Now & ever...: Theotokion, or this stavrotheotokion, 
in the same tone: Spec. Mel.: “As one valiant among 
the martyrs...” — 

Seeing Christ, Who loveth mankind, crucified, 
His side pierced by a spear, the all-pure one cried 
out, weeping: “What is this, O my Son? How have 
the thankless people rewarded Thee for the good 
things Thou hast done for them? And dost thou 
hasten to leave me childless, O most Beloved? I 
marvel at Thy voluntary crucifixion, O Compas- 
sionate One!” 


Aposticha stichera from the Octoechos; and Glory...: 
Idiomelon of the venerable one, in Tone I— 

As Elijah of old denounced Ahab the ungodly 
king, so wast thou a prophet in latter times, O 
Gildas, fearlessly rebuking the sinful kings of Brit- 
ain, and reproving their accursed subjects, man- 
fully striving to bring them to a knowledge of their 
depravity, lest they be condemned for eternity. O 
thy compassion and loving-kindness, O saint of 
God! O thy great pity for thy neighbor! O thy care 
for the lost sheep of the flock of Christ! 


Now & ever...: Theotokion, or this stavrotheotokion, 
in the same tone: Spec. Mel.: “O all-praised...’— 
The unblemished Ewe-lamb and Mistress, as 


ae 


she beheld her Lamb on the Cross, bereft of form 
and beauty, lamenting, said: “Woe is me! Whither 
hath Thy beauty set, O Thou Who art most sweet? 
Where is Thy splendor? Where the shining grace of 


Thine image, O my Son most beloved?” 


Troparion of the saint, in Tone I— 

Made radiant by the grace of the Spirit, O God- 
bearing father Gildas, in spirit thou wast shown to 
be an all-radiant beacon of repentance; and by thy 
divinely inspired discourse, O venerable one, thou 
didst seek to awaken those in error from the sleep of 
sin. Wherefore, lead us to salvation who bless thee 
as a wondrous servant of God. 


AT MATINS 
At “God is the Lord...”, the troparion of the saint, 
twice; Glory..., Now & ever...: Theotokion. 


Canon of the saint, with 4 troparia, the acrostic 
whereof is “Gildas was a precious coffer of wisdom’, in 
Tone IIJ— 
Ope I 

Irmos: Let us sing unto the Lord, Who wrought 
wondrous miracles in the Red Sea; for He covered 
the enemy in the deep and saved Israel. To Him 
alone let us sing, for He hath been glorified! 

Grant me fitting words, O Lord, that I may 
hymn the holy Gildas; for having wrought mighty 
wonders, he taught us to chant to Thee: To Him 
alone let us sing, for He hath been glorified! 

In the vale of the Clyde was Thy servant born 
into this vale of tears, O Lord; and like as Thy 
prophet Jeremiah wept over the fall of Israel, so did 
Gildas lament the ruin of Christian Britain. 

Let us hymn Gildas, the latter day prophet, who 
preached unto the Britons the word of God, bewail- 
ing their grievous sins, and entreating them to turn 
again to God, Who hath been glorified. 

Theotokion: Deliver us from the pursuit of the 
enemy, O Mother of God, and save us, the New 
Israel that, with thee as a refuge, we may chant: To 


Christ alone let us sing, for He hath been glorified! 


Ope III 
Irmos: Thou hast broken the bow of the enemy and 
hast crushed their shields by Thy might, O Christ 


our Master. O Lord, our confirmation, holy art 
Thou! 

As an ascetic well trained in spiritual warfare, O 
Gildas, and full of divine knowledge, thou didst 
chant to God: O Lord, our confirmation, holy art 
Thou! 

Seeing the British nations broken and abased 
by the heathen for their sins, thou didst say: The 
Lord is our confirmation! Cry unto Him: Holy art 
Thou! 

Wielding thy pen like a two-edged sword, O 
venerable one, thou didst strike at men’s passions 
and sins, crying: O Lord, our confirmation, holy art 
Thou! 

Theotokion: As the Mother of our God we 
praise thee, O Mistress; and to thy Son, Christ our 
Master, we ever cry aloud: O Lord, our confirma- 
tion, holy art Thou! 


Sessional hymn, in Tone VIII: Spec. Mel.: “Of the 
Wisdom...” — 

Purifying thy mind with ascetic labors. and 
offering thyself unto God with thy whole heart, O 
holy one, thou wast shown to bea precious vessel of 
divine knowledge. And from the treasury of the 
Sacred Scriptures thou didst offer jewels of repen- 
tance unto sinners. Wherefore, celebrating thy 
memory as a godly instructor and teacher, we praise 
thy holiness of life. O venerable Gildas, intercede 
with Christ our God, that forgiveness of transgres- 
sions be granted to those who honor thee in song. 


Glory..., Now & ever...: Theotokion— 

Having fallen into the mire of sins, I have no 
firm place whereon to stand, and the storm of 
transgressions hath grievously engulfed me; but in 
that thou gavest birth to the Word Who alone 
loveth mankind, look upon me, thy servant, and 
deliver me from every sin, from the soul-corrupting 
passions and all the oppression of the evil murderer, 
O Theotokos who knewest not wedlock. Entreat 
Christ God, that He grant me remission of sins, for 
thee do I, thy servant, have as my hope. 


Stavrotheotokion— 
The Virgin, the Mother of the Deliverer, stand- 
ing before the Cross, cried out maternally, groaning 


= 


with pain and tears: “What is this strange and all- 
glorious sight which I see, O my Son? Thou Who 
pourest forth dispassion upon all men hast been 
crucified on a Cross between two condemned 
thieves, pierced in the side, and given gall to eat, all 
by hands which Thou didst make! But arise and 
grant remission of transgressions unto those who 
with faith hymn thy divine sufferings!” 


Ove IV 
Irmos: The womb of the Virgin was shown to bea 
mountain overshadowed; the Mother of the Lord is 
a censer and table: for He Who is embraced in the 
arms of Symeon hath manifestly issued forth from 
her. Glory to Thy power, O Lord! 

Seeking to remove Christians from the shadow 
of sin to the light of repentance, Gildas showeth 
them clearly from the Scriptures that the fall of Old 
Israel came about when its people would no longer 
cry out: Glory to Thy power, O Lord! 

Annals and histories did Gildas cite, to show 
that force of arms alone is unable to save a nation 
where the teachings of Christ are scorned, and 
where an ungodly people will not bestir themselves 
to cry aloud: Glory to Thy power, O Lord! 

Pray for us sinners, O venerable one, as thou 
didst pray for the Christians of thy times, that by 
thy pleading we may find mercy at the dread 
judgment-seat of Christ, and in the mansions of the 
holy may cry: Glory to Thy power, O Lord! 

Theotokion: Remember us who exalt thee as the 
fulfillment of all the prophecies, O Virgin; and ever 
pray for us to Him Whom in the temple thou didst 
offer unto the Father as thy firstborn child, crying 
aloud unto Him: Glory to Thy power, O Lord! 


ODE V 
Irmos: Ina vision Isaiah beheld God exalted upon 
a throne borne aloft by angels of glory, and he cried: 
O accursed am I, for I have beheld beforehand the 
incarnate God, the unwaning Light, Who reigneth 
with peace! 

Enlightened by the never-waning Light, the 
holy Gildas strove to turn Christians to true repen- 
tance, revealing to them that misfortunes befall us, 
that we may wake unto the knowledge of our grave 
sins and offenses. 


Christ God will sit as Judge at the end of time, 
and with His angels as witnesses He will render a 
verdict on our lives. Accursed will we be if thou wilt 
not stand as our advocate, O Gildas, allaying His 
just wrath! 

In compunction of soul let us fall down before 
our incarnate God, begging Him with weeping and 
sighs for pity, that through the supplications of His 
saint He will vouchsafe that we may dwell in 
everlasting peace. 

Theotokion: O how blessed we Christians are! 
For we have thee, O Queen of heaven, as a mighty 
intercessor and mediatress without equal before thy 
Son, Whom Isaiah beheld seated upon the cheru- 


bim as upon a throne. 


Ope VI 
Irmos: The abyss of the passions and the tempest of 
contrary winds have risen up against me; but going 
before me, save me, O Savior, and deliver me from 
corruption, as Thou didst save the prophet from 
the beast. 

Unerringly do we follow the road which 
leadeth to perdition, and there is no repentance in 
us; but guide us aright, O holy one, to the straight 
and narrow path which leadeth to the gates of the 
kingdom on high. 

Savage winds of temptations assail the fleet of 
our souls, and we are borne down into the abyss of 
destruction by the burden of our sins; but deliver 
and save us, O Savior, through the prayers of Thy 
prophet and saint. 

Caught in the maw of the noetic beast, we cry 
out in contrition of heart to him who is most wise: 
“Save us, O Gildas, lest we perish! Deliver us from 
the abyss of our passions, as God saved Jonah from 
the whale!” 

Theotokion: O Lady Theotokos, deliver us who 
are tempest-tossed upon the deep of temptations, 
and are buffeted by gales of misfortunes; and by 
thine entreaties deliver us from the uttermost 
depths into which we have sunk. 


Kontakion, in Tone II: Spec. Mel.: “Seeking the 
highest... °— 

Observing the behavior of the Christians of thy 
times, thou didst bitterly lament their sinful 


2 


conduct, O Gildas; and as a zealous teacher of 
repentance, O venerable one, thou wast a great 
ascetic and lover of stillness. Wherefore, O vener- 
able father, thou ever movest the slothful to 
penitence. 

Tkos: Let fall a drop of thine eloquence upon my 
soul, O venerable Gildas, that I may hymn thy 
saving discourse and manifest wonders that, in- 
spired, I may record thy praises; that when I have 
passed from this life of toil I may, through thine 
entreaties, enjoy the good things wherein thou dost 
delight in heaven. For, lo! thou ever movest the 
slothful to penitence. 


Ope VII 
Proud was the tyrant; yet he was as a 
plaything for the children; for, trampling under- 
foot the flame heated sevenfold, they chanted: 
Blessed art Thou, O Lord God of our fathers! 
From the wiles of Satan deliver us like birds 
from the hunter’s snare, O saint of God that, 


Trmos: 


soaring aloft unto Him, we may chant: Blessed art 
Thou, O Lord God of our fathers! 

Free us from vainglory and avarice, and all the 
lusts and passions, O Gildas, and uproot all vice 
within us, that we may chant: Blessed art Thou, O 
Lord God of our fathers! 

Ever keep us in thy watchful care, O venerable 
one, and make entreaty in our behalf, that we may 
escape the fires of hell by thy prayers to Christ, the 
Lord God of our fathers. 

Theotokion: Roaring like a lion seeking its prey, 
the prideful adversary seeketh to devour us; but 
drive him from us, O Virgin, that we may chant: 


Blessed art Thou, O Lord God of our fathers! 


Ope VIII 
Irmos: With immaterial flame the God-seeing 
children caused the flame of the material fire to die 
out, and they chanted: Bless the Lord, all ye works 
of the Lord! 

“O ye who hold the teachings of Christ in 
derision,” the saint cried out, “fear ye the un- 
quenchable flames which await those who will not 
bless the Lord!” 

Full of zeal for divine righteousness, O Gildas, 
thou didst preach repentance to the Christians of 


Britain, crying: Bless the Lord, all ye works of the 
Lord! 

“Who hath committed such iniquities as we, 
spurning all the commandments of God?” Gildas 
said; “Repent, and bless the Lord, all ye works of the 
Lord!” 

Theotokion: In the midst of the flames of sin we 
cry in desperation: O Mary, bedew this fire, we 
pray, that we may chant: Bless the Lord, all ye works 
of the Lord! 


Ope IX 
Irmos: Commemorating the saints, we magnify 
thee, the Theotokos who knew not wedlock, as she 
who gave birth to the Salvation of our souls. 
Scotland rejoiceth in thy birth, Wales in thy 
great confession and ascetic toils, and Brittany in 
thy venerable departure unto salvation, O Gildas. 
Departing into Brittany, O saint, thou didst 
there gather round thee fellow ascetics, instructing 
them in piety for the salvation of their souls. 
Offering praises to the holy one, we magnify 
him greatly, for today, as in his own times, he crieth 
out: Repent, and receive salvation for your souls! 
Theotokion: Magnify the Theotokos, O Chris- 
tians, and bless ye all the saints of God; for they have 
been glorified by the Savior, Who redeemeth our 


souls. 


Exapostilarion: Spec. Mel.: “Heaven with stars. ..”— 

O Creator ofall, Who as God hast adorned Thy 
Holy Church with the venerable Gildas, enlighten- 
ing the whole world with Thy grace: Save those who 
honor him. 


Theotokion— 

With thy mighty protection, O pure one, pre- 
serve thy servants unharmed by the assaults of the 
enemy, for thee alone have we acquired as our 
refuge amid tribulations. 


Aposticha stichera from the Octoechos; and Glory...: 
Idiomelon, in Tone IV— 

Withdrawing from Britain as Elijah withdrew 
from sinful Israel, O divinely wise Gildas, thou 
didst betake thyself to a solitary island off the coast 
of Brittany, where thou didst converse with the 


a ee 


bodiless angels and behold visions of glory while yet 
in a material body. There thou didst train those 
who had recourse to thee to acquire that which is 
sublime; and there thou didst surrender thy pure 
soul into the hands of Christ thy Master. Where- 
fore, watching over us with vigilance from the 
heights of heaven, ever preserve unharmed by the 
assaults of the demons those who celebrate thy 
memory, asking great mercy for us all. 


Now & ever...: Theotokion, or this stavrotheotokion, 
in the same tone: Spec. Mel. : “As one valiant among 
the martyrs...” — 

As she beheld Thee the Lamb and Shepherd 
upon the Tree, the Ewe-lamb who gave birth to 
Thee lamented and maternally exclaimed to Thee: 
“O my Son most desired, how is it that Thou art 
suspended upon the Tree of the Cross, O 
Longsuffering One? How is it, O Word, that Thy 
hands and feet have been nailed by the iniquitous? 


How hast thou shed Thy blood, O Master?” 


AT LITURGY 
Prokimenon, in Tone VIJ— 
Precious in the sight of the Lord is the death of His 
saints. 
Stichos: What shall I render unto the Lord for all 


that He hath rendered unto me? 


EPISTLE TO THE GALATIANS, §213 
Brethren: The fruit of the Spirit is love, joy, peace, 
long-suffering, gentleness, goodness, faith, meek- 
ness, temperance: against such there is no law. And 
those who are Christ’s have crucified the flesh with 
the affections and lusts. If we live in the Spirit, let 
us also walk in the Spirit. Let us not be desirous of 


vain glory, provoking one another, envying one 
another. Brethren, ifa man be overtaken in a fault, 
ye who are spiritual, restore such a one in the spirit 
of meekness; considering thyself, lest thou also be 
tempted. Bear ye one another’s burdens, and so 


fulfill the law of Christ. 


Alleluia, in Tone VI— 

Stichos: Blessed is the man that feareth the 
Lord; in His commandments shall he greatly de- 
light. 

Stichos: His seed shall be mighty upon the 


earth. 


GOSPEL ACCORDING TO LUKE, § 24 

At that time, Jesus stood in the plain, and the 
company of His disciples, and a great multitude of 
people out of all Judza and Jerusalem, and from the 
sea coast of Tyreand Sidon, who came to hear Him, 
and to be healed of their diseases; and those who 
were vexed with unclean spirits: and they were 
healed. And the whole multitude sought to touch 
Him: for there went virtue out of Him, and healed 
them all. And He lifted up His eyes on His 
disciples, and said: “Blessed be ye poor: for yours is 
the kingdom of God. Blessed are ye who hunger 
now: for ye shall be filled. Blessed are ye who weep 
now: for ye shall laugh. Blessed are ye, when men 
shall hate you, and when they shall separate you 
from their company, and shall reproach you, and 
cast out your nameas evil, for the Son of man’s sake. 
Rejoice ye in that day, and leap for joy: for, behold, 
your reward is great in heaven.” 


Communion Verse— 
In everlasting remembrance shall the righteous 


be; he shall not be afraid of evil tidings. 


Service composed in English by the reader Isaac E. Lambertsen. 
Copyright ©2011. All rights reserved by the author. 
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That Adam might not take pride, that he without woman had engendered woman, a Woman without man 


has begotten man; so that by the similarity of the mystery is proved the similarity in nature. For as before 
the Almighty took a rib from Adam, and by that Adam was not made less; so in the Virgin He formed a 
living temple, and the holy virginity remained unchanged. Sound and unharmed Adam remained even 
after the deprivation of a rib; unstained the Virgin though a Child was born of her. 


— St. John Chrysostom (7407 AD) 
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AGAINST WORLDLY SIN 
St. Philaret of Moscow 


Nativity (Preached on the second day of Nativity at the court-chapel 
in the presence of Empress Maria Feodorovna and the Grand Dukes) 


“The angel of the Lord appeared to Joseph in a dream saying, 
Arise, and take the young Child and His mother, and flee into Egypt, 


How wonderful and fearful! Angels, whose 
nature the Son of God did not adopt, celebrate His 
earthly birth. Angels strive to save the life of Him 
Who came to save man; while man, for the sake of 
whom the Son of God became the Son of Man, 
seeks to destroy his Savior. The heavenly host 
proclaim peace on earth, but in its stead arises an 
unheard of strife. On one side: King Herod and the 
whole of Jerusalem; on the other: the Child Jesus 
and His bodyguards, all the infants of Bethlehem. 

True it is, the king did not overcome the Child; 
the host of infants did not deliver its leader into the 
hands of His enemies, but with its own blood 
ransomed the life of the Redeemer of all, while an 
invisible retribution visits Herod and his accom- 
plices— for they died who sought the young child’s 
life (Matt 2:20). But this victory did not bring 
peace, nor did it bring security to the victor. Joseph 
dares not even bring Him into His native city; he 
was afraid to go thither (Matt 2:22). 

After this it is no longer a matter of wonder that 
the growth of the Child Jesus should have brought 
upon Him new struggles, new dangers. No sooner 
shall He appear in the world than all that is of note 
in the world shall aspire to dim His glory. Pharisees, 
scribes, priests, princes, judges, and rulers will turn 
against Him, each with his own weapon. And when 
victory shall raise Him into Heaven, all the powers 
of earth, nations and rulers, wise men and Cesars, 
will rise to sweep His kingdom of peace from the 
face of the earth. The bloodshed, begun at 
Bethlehem, will imbue kingdoms and centuries. 

Turning from the remembrance of these sor- 
rowtful events, with what comfort does the spirit 
rest at the sight of the great and powerful of the 


and be thou there until I bring thee word: 


for Herod will seek the young Child to destroy Him.” 


— Matt 2:13 


earth, humbling themselves before the Child of 
Bethlehem, deeming it their brightest glory to serve 
Him, seeking their joy in His Gospel. 

But what was it, Christians, so long excited, and 
may bestill, in a certain measure, which excites men 
against Jesus Christ, against Him Who, on the very 
day of His might, was meek and gentle as a child, 
and commanded all His followers “to become as 
little children” (Matt 18:3)? Friendship of the world! 
is the answer offered to us by the example of Herod, 
which the Gospel now presents to us, and thereby 
gives us an opportunity to bear witness against that 
love, as vain as it is hurtful and ungodly. 

Let us not speak of that love of the worl, which 
the world itself, together with the Gospel, acknowl- 
edges to be enmity against God. Denounced by its 
own self, it has no need of further accusations. 
There is another love of the world, which seemingly 
may be reconciled with the love of God: a love 
which consents to make offerings unto God pro- 
vided it be not hindered from accepting offerings 
from the world; ready to works of charity, provided 
its deeds be seen and applauded by the world; fond 
even of going into the temple of divine worship, 
provided the world follow after. It is from that false 
and pretended love that we must tear the mask 
adorning it, and cast it under the severe judgment 
pronounced in the Gospel against every worldly 
love without exception: the friendship of the world is 
enmity with God (James 4:4). 

Those who wish with all their desire to belong 
to God, yet are unable to tear themselves from the 
world, are bound to it more particularly by a triple 
knot: the seduction of its good things, the force of 
its examples, and the hope of making the love of the 
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world compatible with the service of God. The 
word of the Gospel, like a spiritual sword, cuts 
asunder this meshwork of deceit and reveals to the 
impartial eye the vanity of the good things of the 
world, the danger of its examples, and the secret 
seed of enmity against God, contained in the most 
innocent, as it is called, love of the world. 

There, where the world assumes all possible 
greatness and splendor, in order to attract the gazes 
of those whom it cannot but value, where the spirit 
of imitation, which is an attribute of the world, 
clothes it in the semblance of those perfections 
which it admires, and incites it to follow high 
examples in order to be able to impose its own with 
greater power, where the proximity of the great 
throws a certain shadow of greatness even upon the 
smallest objects — there it might so happen that 
this splendor would be likely either to dazzle the 
penetration, or to shake the firmness, or to destroy 
the confidence of the servant of the Word, bound 
in the face of the world itself, to bear witness to its 
insignificance. But the Spirit of God, Who is come 
“to reprove the world” (John 16:8), has anticipated 
this difficulty by raising up to Himself a witness 
who can be charged neither with boldness or par- 
tiality, nor with ignorance or inexperience. He has 
invested the wisest and happiest of kings with the 
title of Ecclesiastes — that is, the preacher — and has 
inspired him with the word of judgment on all the 
good things, all the happiness and all the glory of 
the world. What then does this royal Preacher say? 
“Vanity of vanities, saith the Preacher, vanity of 
vanity, all is vanity. I have seen all the works that 
are done under the sun; and behold, all is vanity 
and vexation of spirit. Lo, I am come to great 
estate, and having gotten more wisdom than all 
that have been before me in Jerusalem; I perceived 
that this also is vexation of spirit. I said in my 
heart, Go now, I will prove thee with mirth, 
therefore enjoy pleasure: and, behold, this also is 
vanity. Then I looked on all the works that my 
hands had wrought, and on the labor that I had 
labored to do: and, behold, all was vanity. Yea, I 
hated all my labor which I had taken under the 
sun” (Eccles 1:2, 14, 16, 17; 2:11, 18). 

St. John Chrysostom found the preaching of 
Solomon on vanity of such great importance that 


he wished it “to be written on the walls, on the 
garments, in the public places, on the houses, on the 
roads, on the gates, on the inner doors and, above 
all, in the hearts of every one.” One may say that 
vanity is indeed inscribed everywhere, but not 
always on the front and face of things, and we 
generally happen to read this edifying inscription, 
only after having already for some time handled 
those very objects on which it is inscribed. Verily, 
what does it mean that the ornament of yesterday 
ceases to please today, that repeated melody begins 
to weary the ear, that the acquired honors of trea- 
sure but excite in our hearts new desires, that an 
enlarged sphere of knowledge serves only the more 
to reveal to us the boundless region of the un- 
known, and to discover in ourselves the unquench- 
able thirst after knowledge? Does this not mean 
that our spirit involuntarily finds the striking in- 
scription of vanity upon everything which interests 
us in the world — on our pleasures, on our wealth, 
on our dignities, and on our very wisdom? The 
Creator of all things hath scattered upon them this 
superscription, as a careful father writes on the toys 
of his children the letters which they must learn. 
Woe to the thoughtless children who will not 
receive instruction in their play. The playthings will 
be constantly taken way from them, while the 
hateful teaching remains and will attack them with 
the weapons of threats and punishments. Thus, if 
we also, whilst using the good things of this world, 
will not hasten to perceive in them the vanity of 
vanities, and to see that all is vanity: then, while 
these perishable goods will be hourly fading away in 
our hands, vanity will abide in our hearts as thorns 
after flowers, and by its inflicting upon us various 
stingings will beget at last vexation of spirit. Then 
the very satiety of the senses will become a source of 
eternal hunger; the sweetness of gain and possession 
will be poisoned by the cares of preservation and the 
fear of loss; the happiness and glory of others will 
seem to be our misfortune and shame; the light of 
knowledge, asa phantom of the night, will beat one 
time flickering unsteadily in the smoke of pride, at 
another, sinking despairingly into the mire of an 
impure life. Butaboveall, the thought of death, like 
a stern mentor, suddenly appearing, will confound 
and terrify the lightsome children of pleasure. In 
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this way an abundant harvest throws the servant of 
pleasure into the same embarrassment which the 
poor man experiences from want of daily food; 
“What shall I do?” (Luke 12:17). The grace of 
miracles, manifested in the carpenter’s Son, tor- 
ments the ambitious leaders of the people more 
than the plagues of Egypt: “What do we? for this 
man doeth many miracles” (John 11:47). The 
vague rumor of the birth of an unknown infant, 
brought into the capital by strangers, shakes the 
king on his throne, on the stability of which he 
relied the less, the more he prized its splendor: 
“When Herod the king had heard these things, he 
was troubled” (Matt 2:3). 

“Ye sons of men, how long will ye turn my glory 
into shame? how long will ye love vanity” (Ps 4:2) 
instead of being taught by it? Why “do ye seek after 
leasing” by which the world seduces you, and do 
not perceive the truth which the world is unable to 
conceal? “The fashion of this world passeth away” 
(I Cor 7:31): not the fashion of a few things only, 
but the fashion of the whole world; and what will 
become of the love of the world when the world 
itself shall pass away irrevocably? “The earth and 
the works that are therein shall be burned up” (II 
Peter 3:10). Where then shall our immortal desires 
repair, accustomed as they are to feed on things of 
the earth? What will become of the deepest phi- 
losophies which were also dug out of the earth? 
“There will be new heavens and a new earth” (Isa 
65:17); shall we be suffered to carry thither together 
with our heart the relics of the old world? 

But let us turn to the wisest of kings. How 
happily does he perfect his wisdom by vanity, 
having perceived the worthlessness of those things 
which, by their vain splendor, have so often led 
astray the judgment of the wise and spiritual. How 
by vanity also does he heal the torments of vanity, 
showing the vanity of vanity itself; vanity of vanities! 
How through the vanity of this world does he 
prepare himself for a better and an eternal world, 
ceasing to love this world of vanities: “Yea, I hated 
everything that is in the world” [vs. 18 of chap. 2 of 
Ecclesiastes begins in the Slavonic Bible with the 
preceding sentence, whereas in the English Bible 
we read, “Yea, I hated all my labors,” etc.). 


Unfortunately, many know more of Solomon, 
moving like others in the turmoil of the world, and 
lose sight of the Ecclesiastes, abiding in the sun of 
truth and preaching the vanity of everything to the 
earthborn. The woeful blindness of men seduced 
by the world is the more aggravated by the fact that 
the blind choose the blind also for their leaders, or 
else allow themselves to be carried away by the 
multitude, upon which they lean on the right and 
on the left, and deem themselves secure against 
falling. For what then, Christians, is the eye of our 
own intellect given to us; for what then is the lamp 
of revealed truth lighted for us, if we were able to 
grope our way with the help of the world’s examples 
alone? 

Let us enter Jerusalem, in which the Gospel 
presents us a miniature image of the world, and let 
us note whither the examples of the world lead 
when they are accepted in blind imitation. The 
tidings of the birth of Christ the King are brought 
to Jerusalem, which expected in Him its Libera- 
tor. Herod, raised upon the throne of David, not 
by the sacred right of inheritance, but by his own 
ambition, and who strengthened his power more 
by hypocrisy and violence than by a truly benefi- 
cent rule, could not quietly hear of the lawful King 
of the Jews, although He was still in swaddling 
clothes, and as yet unknown. “When Herod the 
king had heard these things, he was troubled.” 
But what of Jerusalem? Doesn’t it know the time 
ofits visitation? Does it raise its head, bent under 
a foreign yoke? Does it rejoice? Does it “bless the 
Lord God of Israel, for He hath visited and re- 
deemed His people, and hath raised up a horn of 
salvation for them in the house of His servant 
David” (Luke 1:68-69)? On the contrary. The 
image of the troubled sovereign is reflected, as in 
a mirror, in the participants in his unrighteous 
rule; and from them this same image is impressed 
on their fawning sycophants; it is circulated by 
curiosity, malice, and impudence, and at length 
all Jerusalem is filled with foolish restlessness and 
ungodly anxiety concerning the event so full of 
blessing to Israel and to the whole world. “Herod 
the king was troubled, and all Jerusalem with 
him.” 
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Let us consider those who suppose they are 
living as they ought, when they live like the multi- 
tude; let them consider whether at the time of the 
troubling of Jerusalem, Zacharias, or Simon, or the 
wise men of the east were bound to follow the 
example of the majority, and to regulate their 
feelings and actions according to prevailing opin- 
ion. Or was the world gone astray in Jerusalem 
alone? 

Blessed be the age and the land where the 
example of the great and powerful is as alamp to the 
people, and suffers not that obscurity to thicken, 
which is spread abroad in the world by the princes 
of darkness. But until the kingdom of our heavenly 
Father comes, invoked by us in our prayers, there 
will ever be found, even under the outward reign of 
piety, secret self-lords, to whom Christ the King is 
unwelcome — for He requires thorough submis- 
sion and the renunciation of our favorite passions 
and desires. The captives of worldly examples will 
follow in their footsteps without perceiving that 
they are really enslaved by them. What then is the 
sign of these trouble-makers and their victims? O 
Christ our King, the world will not believe it, but 
Thou Thyself assurest us that the sign of those who 
do not belong to Thee is their multitude: that many 
are calledto Thy kingdom, but few are chosen (Matt 
20:16); that those to whom Thy Father has vouch- 
safed to grant the kingdom are a “little flock” (Luke 
12:32); that “strait is the gate, and narrow is the way 
which leadeth unto life, and few there be that find 
it” (Matt 7:14). No, the world is not a guide to be 
followed, but a foe to be overcome by the children 
of God; “whatsoever is born of God overcometh the 
world” (I John 5:4). The most approved mode of 
thinking and feeling is not seldom the one most 
dangerous; the example against which we are com- 
manded to guard ourselves is indeed the one most 
general — the custom accepted at all times and 
everywhere the spirit of the time, which we breathe 
and in which we live. Be not conformed to this world 
(Rom 12:2). 

Perhaps, Christians, you would wish to see the 
image of this world presented by the Gospel more 
clearly and distinctly, that you may distinguish the 
more infallibly what in the sons of this world is 


unworthy of the sons of the world to come. But He 
Who did not suffer the wheat and the tares to be 
separated before their time, lest in uprooting the 
latter, the former also should be plucked out, but 
left “both to grow together until the harvest” (Matt 
13:30), the same has also left the decaying fashion 
of this world, and in its very midst, the fashion 
newly-designed by His hidden hand of the world to 
come, in undecided, confused, and broken lines, 
until the predestined time of its accomplishment. 
Then at length upon the whole host of the servants 
and the enemies of God and on every forehead shall 
appear — here, the shining name of the heavenly 
Father; and there, the terrible mark of the beast (Rev 
14:1, 11), that has to declare an open, but to itself 
a destructive war, against the Lamb, Christ. At 
present we know but this, that the world is the cave 
and the lair wherein the beast is born and bred, and 
the field whereon the wheat ripens together with 
the tares that are doomed to the fire. But is not that 
knowledge sufficient to guide us in the prudence 
enjoined upon us? The deeper “the whole world 
lieth in wickedness” (I John 5:19), so that the 
difference between good and evil becomes therein 
the less perceptible, the more circumspectly must 
we handle even those things in it which seem to be 
good. Ifall the world is full of tares, and until now 
could not be cleared of them, then can it be that a 
soul full of the world is entirely free from them? If 
the enemy of God is secretly begotten and lives in 
the heart of the world, then can the love of God 
dwell in the love of the world? 

And thus it is in vain that some strive to refine 
their love of the world instead of rooting it out and, 
instead of overcoming it by the love of God, en- 
deavor to reconcile the one with the other. How- 
soever much a man may strive to clothe his love of 
the world with the outward cloak of virtue — such 
as with temperance, industry, disinterestedness, 
meekness, beneficence — still, as love is the soul of 
every virtue, so do all his virtues but betoken in him 
a son of this world. They breathe and live only for 
the world, and together with the world will they 


vanish. And as two souls cannot animate the same 


body, thus also two loves — the love of God and the 
love of the world — cannot animate one and the 
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same soul. “If any man love the world, the love of 
the Father is not in him” (I John 2:15). And where 
there is no love of God, there must necessarily be an 
enmity against Him, although at times hidden and 
unnoticed, for in the presence of the highest good 
there is no room for indifference. In the kingdom 
of the Omnipotent every separate alliance is a 
rebellion against the universal Sovereign; the more 
so then is an alliance with a power evidently in- 
fected by a spirit of contumacy and rebellion. “The 
friendship of the world is enmity with God.” 

Let us look once more at Herod, in whom the 
Gospel so fully reveals the deep and excessive evil of 
the love of the world. This love in Herod appears 
to ordinary view to be of sucha kind that those who 
wish to save it from the name of vice, and make it 
an associate of virtue, might begin with the present 
example. The birth of the King of the Jews troubles 
Herod. What of it? Is it not pardonable to feel some 
trouble at the threatened loss of sovereignty and 
honor? Moreover, this troubling of spirit was 
apparently but a short-timed impulse of passion, 
which was soon subdued by reasoning. Herod did 
not forbid the wise men to make prudent inquiries 
after the King of the Jews, but even aided them 
therein by means of competent persons. “When he 
had gathered all the chief priests and scribes of the 
people together, he demanded of them.” He him- 
self confessed the coming of Christ by asking 
“where Christ should be born” (Matt 2:4). He 
desired to have trustworthy information about His 
coming: “Go and search diligently for the young 
child.” Finally, he was himself ready to worship 
Christ: “that I may come and worship Him also” 
(Matt 2:8). 

What impartiality and godliness! probably ex- 
claimed the people of Jerusalem. The world would 
have remained under the false impression produced 
by the love of the world, but suddenly heavenly 
truth appears, “the angel of the Lord appeareth.” 
He leaves unnoticed the artful words and the vir- 
tues displayed for show; he introduces us into the 
very heart of their author, and reveals the desire, 


perhaps unknown yet to Herod himself, rising 
from the depth of his soul: “Herod will seek.” And 
what do we now see? The death of the Savior of the 
world written in the soul of the lover of the world: 
“Herod will seek the young child to destroy Him.” 

O, if we could but confirm ourselves in the 
blessed assurance that the world does not raise 
among us against the Lamb of Christ men like unto 
this fox! “For they died which sought the young 
child’s life.” But when those who are called to fight 
under the banner of Him Who “hath overcome the 
world” (John 16:33) are seduced to the cause of 
rebellion by the price of corruptible goods; when 
the sheep of the Shepherd, Whose flock is small, 
think to finda better pasture among wild beasts and 
unclean animals; when they are content with 
merely having “the form of godliness” (II Tim. 3:5) 
written in the handwriting of the world and do not 
surrender themselves to its consuming and regener- 
ating, alike deadening and quickening, power — 
then do they not still seek, though not in Herod’s 
way, do they not seek, however, to destroy the Child? 
That is, do they not rebel, although unwittingly 
perhaps, against the true Spirit of Christ? 

Let us leave to Solomon, whom we have called 
as the chief witness against the love of the world, to 
seal this testimony, by giving to the present dis- 
course its befitting conclusion: “Let us hear the 
conclusion of the whole matter; Fear God, and keep 
His commandments, for this is the whole duty of 
man” (Eccl 12:13). Oppose to the seductions of the 
world the fear of God and, according to His com- 
mandments, accept or reject examples which are 
offered to thee. Do not make to thyself thine own 
law from out of the examples approved of in this 
world. Keep the commandments of God, lest the 
world under pretense of regulating and adorning 
thine outward activity should steal them from thy 
heart. “For this is the whole duty of man”— that 
is to say, a filial fear of God; and the keeping of His 
commandments, in the center of which dwells the 
love of God, are everything for every man. Therein 
is his joy, his plenty, his glory, his rest, his bliss, and 
his temporal as well as his eternal life. Amen. 


Edited for orthography and punctuation from Select Sermons of the Late Metropolitan of Moscow, Philaret 
[London: Joseph Masters], 1873. Photo-reprint of the original edition available from Elibron Classics. 
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LIUBOV’ THE BLESSED OF RYAZAN’, FOOL FOR CHRIST’S SAKE 
WHOM THE HOLY CHURCH CELEBRATES ON THE 8™ OF FEBRUARY 


The blessed Liubov’ of Ryazan’ was born prema- 
turely, in 1860, to a middle-class family in the city 
of Pronsk. Her body was paralyzed: over a period 
of fifteen years she was unable to move, to stand or 
walk on her own. One day, when Liuba was home 
alone, St. Nicholas the Wonderworker himself 
appeared to her and said: “Arise, Liuba, and walk; 
and be thou a fool for Christ’s sake!” From that 
time, Liuba undertook this most onerous struggle. 
She loved to walk from church to church in Ryazan’ 
to pray, and also loved to visit the Kazan’ Convent, 
where she long dwelt with certain of the sisters, 
most often with Abbess Catherine. The blessed one 
also stood in reclusion, in the space between the 
stove and the wall in her own house, for three years. 


After she left her reclusion, prayer for others, a good 
conscience, kindness, sensitivity, a desire to warn 
against danger, and sympathy for others, became 
her province. Liubov’ was often seen on the streets 
of Ryazan’. She would enter the shops of poor 
merchants and take what was needed without ask- 
ing. The merchants never scolded her or drove her 
away: they rejoiced, for this was a reliable sign that 
on that day their commerce would be particularly 
profitable. Before the overthrow of the Orthodox 
Tsar, in 1917, the blessed one went about the 
streets of the city crying over and over: “The walls 
of Jericho are falling! The walls of Jericho are 
falling!” The blessed Liubov’ of Ryazan’ reposed in 
the Lord on 8/21 February 1921. 


AKATHIST HYMN 
TO THE HOLY & BLESSED LIUBOV’ OF RYAZAN”’ 


KONTAKION I 

O wondrous advocate and helper of the land of 
Russia, who wast chosen from the time of thy youth 
by the love of Christ, for Whose sake thou didst 
excel in the struggle of foolishness, O holy and 
blessed Liubov’ our mother: we who honor thy holy 
memory offer thee hymnody of praise. As thou 
standest now with boldness before the King and 
Master of all, never cease to cry out to the merciful 
Savior in behalf of us who cry out thee: 

Rejoice, O holy and blessed mother Liubov’, 


favorite of Christ and advocate for our souls! 


Ikos I 

O thou who didst imitate the angels in thine earthly 
life, from the laver [of baptism] thou wast called 
Love, and having acquired this virtue from infancy, 
thou didst by feigned insanity spurn the mindless- 
ness of the world; wherefore, look with love upon 
the supplications of us who with love say these 
things to thee: 
Rejoice, thou who was named Love from the holy font; 
rejoice, thou who wast abundantly enriched with 

this virtue! 


Rejoice, thou who didst endure the affliction of 
thy suffering flesh; 

rejoice, thou who didst offer up prayers before the 
icon of the holy hierarch Nicholas! 

Rejoice, thou who wast vouchsafed divine healing 
through that holy favorite [of God]; 

rejoice, thou who at his word wast clad in the 
mantle of foolishness! 

Rejoice, thou who didst take this struggle upon thy 
shoulder as thy cross; 

rejoice, thou who thus didst bear it, following 
Christ! 

Rejoice, O holy and blessed mother Liubov’, 
favorite of Christ and advocate for our souls! 


KONTAKION II 

Seeing thy miraculous healing and astonished by 
the awesome vision revealed to thee, O blessed 
Liuboy’, thy mother was beset bya storm of doubts; 
but when she went to church, she was brought to an 
understanding of these things by the priest, who 
said: “Behold, this is the will of the Lord!” Where- 
fore, she blessed thee for this most difficult struggle, 
singing unto God: Alleluia! 
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Ikos II 

O mother blessed of God, who didst conceal thy 

reason under foolishness amid the vain life ofa great 

city, and didst quench the flame of the passions 

with humility: who can reckon the number of thy 

tears and sighs? But, mindful of this, we cry out to 

thee thus: 

Rejoice, thou who didst provide a model of pa- 
tience and guilelessness; 

rejoice, thou who didst hide the splendor of grace 
beneath supposéd mindlessness! 

Rejoice, thou who, foreign to the world, wast not 
foreign to those in the world; 

rejoice, thou who didst pray for people who were 
offending God! 

Rejoice, thou who didst enclose thyself in thy house 
of thine own will; 

rejoice, thou who didst conceal from us thy won- 
drous struggle! 

Rejoice, thou who didst receive from God an indi- 
cation of the way; 

rejoice, thou who didst set out on the way with 
joy! 

Rejoice, O holy and blessed mother Liubov’, 
favorite of Christ and advocate for our souls! 


KonrTAakIoNn III 
Strengthened by the power of God, and having 
submitted to His providence, O blessed mother 
Liubov’, desiring to serve thy neighbors thou didst 
leave thy domestic reclusion, and as a true favorite 


of God thou didst cry out to God unceasingly: 
Alleluia! 


Ikos III 
Possessing within thyself the fire of divine love, O 
blessed mother, thou didst shine forth like a lamp 
upon a lamp-stand, enlightening the darkness of 
our sins, and like the bodiless angels thou didst ever 
soar aloft. Wherefore, in compunction we say to 
thee such things as these: 
Rejoice, thou who didst imitate the wandering of 
Christ; 
rejoice, thou who didst tread the streets of the city 
of Ryazan! 
Rejoice, thou who didst reject the vanity of the 
earthly world; 


rejoice, thou who hast been vouchsafed to taste the 
sweetness of paradise! 

Rejoice, thou who didst forsake thy dwelling-place 
to serve the people; 

rejoice, thou who didst envision the shelter of 
heaven and didst receive it! 

Rejoice, thou who didst consider all the beautiful 
things of the world as naught; 

rejoice, thou who by such a life didst show God’s 
love for mankind! 

Rejoice, O holy and blessed mother Liubov’, 


favorite of Christ and advocate for our souls! 


KONTAKION IV 
The tempest of the vanity of the world could not 
engulf thee, O divinely wise Liuboy’, for thou didst 
cross the deep of the sea of life as though it were dry 
land, imitating our Savior, and chanting unto Him 


in thanksgiving: Alleluia! 


Ikos IV 

Hearing of thy God-pleasing manner of life and 

seeing it, the inhabitants of the city of Ryazan’ 

received thee with love into their homes; and thou 

didst miraculously enlighten them, in strange man- 

ner showing them what the Lord had prepared for 

them. O blessed mother, help us also to do His all- 

good will, that we may magnify thee thus: 

Rejoice, wondrous adornment of Ryazan’; 

rejoice, for thou leadest us out of our iniquities to 
contrition! 

Rejoice, thou who dost perceive things afar off as 
though they were nigh; 

rejoice, thou who didst flee the glory of men as it 
were an evil serpent! 

Rejoice, thou who by wisdom dost guide us to what 
is good; 

rejoice, thou who enlightenest the darkened eyes 
of our souls! 

Rejoice, thou who didst drown the passions like 
the tyrant pharaoh; 

rejoice, thou who didst taste the grace of the Holy 
Spirit like the manna of heaven! 

Rejoice, O holy and blessed mother Liubov’, 


favorite of Christ and advocate for our souls! 
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KONTAKION V 

Clothed in the divinely-woven raiment of grace, 
thou didst show no respect for rank or privilege, nor 
for honors that pass away, O our mother, avoiding 
praises and vain glory; and thou didst teach us to 
care only for the glory of the kingdom of heaven, 
and to render up glory to the one God in Trinity, 
crying: Alleluia! 


Ikos V 

Realizing the great difficulty of thy sojourn when- 

ever, exhausted, thou didst pause to catch thy 

breath on the steps of their homes, pious folk, 

desiring to ease thy sufferings, offered thee food and 

drink, O blessed mother; but wishing to maintain 

thy struggle, thou didst distribute this to the poor. 

And, marveling at thy voluntary poverty, with love 

we sing to thee such things as these: 

Rejoice, thou who, feigning foolishness, dost guide 
us to wisdom; 

rejoice, for by foolishness thou dost rebuke the in- 
sanity of the world! 

Rejoice, thou who in poverty of spirit didst taste of 
the sweetness of paradise; 

rejoice, thou who because of that sweetness didst 
consider all earthly things as naught! 

Rejoice, thou who didst not permit abuse and 
mockery to enter thy heart; 

rejoice, thou who didst distribute to the poor all 
that was given thee! 

Rejoice, thou who hast taught us not to acquire 
possessions; 

rejoice, thou who didst lay up thy riches in the king- 
dom of heaven! 

Rejoice, O holy and blessed mother Liubov’, 
favorite of Christ and advocate for our souls! 


KONTAKION VI 

Thou didst show thyself to be a clarion-voiced 
herald, O divinely blessed mother, when thou didst 
prophesy the afflictions that befell us in the time of 
troubles that beset our land. But even during those 
terrible years of trial, when many, seized with fear, 
fled, by thy way of life thou didst teach us to cry out 
with hope unto God: Alleluia! 


Ikos VI 

The truth of the words thou didst utter in parables 

shone forth when the walls of Jericho fell and the 

Russian realm was given over to plunder. Beseech 

Christ the Master, O blessed mother, that He help 

us to bear this yoke, and that He lessen our suffer- 

ings; for we bless thee thus: 

Rejoice, thou who dost not abandon us amid per- 
ils; 

rejoice, thou who bedewest our sufferings with 
heavenly coolness! 

Rejoice, thou who dost lead us up from the depths 
of despair; 

rejoice, thou who bringest us into the calm haven! 

Rejoice, thou who dost gladden the despondency 
of our hearts; 

rejoice, thou who dost embolden our weakening 
powers! 

Rejoice, thou who didst stand fast in the Faith in 
time of persecutions; 

rejoice, thou who dost teach us to trust in the mercy 
of God! 

Rejoice, O holy and blessed mother Liubov’, 
favorite of Christ and advocate for our souls! 


KonrTAKION VII 

Desiring to show forth the magnitude of His 
loving-kindness and charity toward the fallen hu- 
man race, when the time approached for the Kazan’ 
Convent to be destroyed by the godless, the Lord 
did not abandon His servants to their grief, but sent 
thee, O blessed mother Liubov’, for the consolation 
of the sorrowful nuns, that in the days of tempta- 
tions they would not be cast down by despair, but, 
withstanding all perils without murmuring, they 
might chant to God the hymn of praise: Alleluia! 


Ikos VII 

A new wonder was revealed, O right blessed 
mother, when in the midst of their troubles thou 
didst foretell to the sisters what would come to pass, 
and didst lessen their tearful lamentations with sure 
and certain trust in the Mother of God as their 
helper; for, praising this volition, we cry to thee 
thus: 

Rejoice, thou who didst enter the walls of the Kazan’ 

Convent; 
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rejoice, thou who didst abide there in its cells for 
many days! 

Rejoice, thou who didst comfort those who were 
sorrowful; 

rejoice, thou who didst impart joy amid misfor- 
tunes and perils! 

Rejoice, thou who didst guide the chosen ones of 
Christ toward the path to the heavenly Bride- 
groom; 

rejoice, thou who with them didst share the diffi- 
culty of the narrow way! 

Rejoice, for thou didst foretell the path of the fu- 
ture to them; 

rejoice, thou who didst instruct them to tread this 
path, giving thanks to God! 

Rejoice, O holy and blessed mother Liubov’, 


favorite of Christ and advocate for our souls! 


KonTakIon VIII 
Strange and wondrous was thy blameless life; for 
with great signs thou didst wake many unto repen- 
tance out of the sleep of sin, granting healings unto 
some, announcing an imminent death to others, 
and reproving yet others for their secret thoughts. 
Wherefore we entreat thee, O blessed Liubov’: 
Enlighten the darkness of our unbelief, guiding us 
to correction; that at the Dread Judgment of Christ 
the fate of those on the left may not befall us, but 
that with the elect we may be vouchsafed to cry out 


to God Almighty: Alleluia! 


Ixos VIII 
Wholly full of love divine, thou wast shown to bea 
receptacle of the divine gifts of the Holy Spirit: 
comforting the sorrowful, defending the helpless, 
clothing the poor and healing the infirm; where- 
fore, we cry out to thee: 
Rejoice, thou who didst help orphans and the poor; 
rejoice, thou who didst feed paupers and widows! 
Rejoice, sure defense of the infirm; 
rejoice, speedy healing of the sick! 
Rejoice, thou who dost offer up fervent prayers for 
us; 
rejoice, thou who thus dost teach us all to have 
recourse unto God! 
Rejoice, thou who by utter humility didst acquire 
the gift of clairvoyance; 


rejoice, thou who didst freely share this gift with 
those in need thereof! 

Rejoice, O holy and blessed mother Liubov’, 
favorite of Christ and advocate for our souls! 


KONTAKION IX 

Wholly full of the virtues, O blessed Liubov’, with 
prayer on thy lips thou didst commit thy spirit into 
the hands of God, Who caused thee to dwell in the 
mansions of heaven, where the ranks of angels and 
the assemblies of the saints have joyfully received 
thee. Ask of the Lord that He grant us a peaceful 
Christian end, that we may chant to Him the song 
of praise: Alleluia! 


Ikos IX 

Even the most eloquent of orators is at a loss how to 

praise thee, O right blessed mother; for while yet in 

this life thou didst show forth many, all-glorious 

and supernatural wonders, and after thy repose 

thou hast not ceased to work such by the grace of 

God. Wherefore, compelled by love, we dare to 

chant unto thee thus: 

Rejoice, thou who wast adorned with many vir- 
tues; 

rejoice, our bold advocate before God! 

Rejoice, thou who didst tread the narrow path of 
foolishness to the gates of heaven; 

rejoice, thou who didst enter the chamber of the 
heavenly Bridegroom to the sound of gladness! 

Rejoice, wondrous mother, worthy of a goodly 
memorial; 

rejoice, thou who wast magnified by God after thy 
blessed end! 

Rejoice, thou who dost teach us to despise the vain- 
mindedness of this age; 

rejoice, thou who helpest those who with love honor 
thy memory amid tribulations and sorrows! 

Rejoice, O holy and blessed mother Liuboy’, 


favorite of Christ and advocate for our souls! 


KONTAKION X 
The Lord, Who desireth that all be saved, through 
thy grace-bearing end showed how we ought to 
prepare ourselves for death, O our blessed mother 
Liubov, when thou didst admonish a certain 
maiden to cover thy coffin with a rose-colored 
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cloth, in that thou wast not vouchsafed to receive 
grief at the time of thy death, but rather joy. Thus, 
dwelling now in the heavenly Jerusalem, thou 
chantest with joy unto God: Alleluia! 


Ikos X 
When they learned that the funeral procession of 
thy body was passing by, the residents of Ryazan’ 
filled the streets of our city in an impenetrable wall, 
bitterly lamenting their orphaned state, for they 
imagined themselves deprived of thine aid, O 
blessed Liubov’; but we who now celebrate thy 
memory flee to thy prayerful protection and in 
hope praise thee with these names: 
Rejoice, thou who hast inherited the kingdom of 
heaven; 
rejoice, thou who with divine love dost reveal to us 
the blessedness of immortal life! 
Rejoice, for thou wast tried like gold in a crucible; 
rejoice, for the Lord received thee as a rich offer- 
ing! 
Rejoice, wreath woven of peace, joy and goodness; 
rejoice, precious censer bearing the incense of praise 
unto God! 
Rejoice, lamp setting thy heart alight for God; 
rejoice, unbreakable vessel of grace! 
Rejoice, O holy and blessed mother Liubov’, 
favorite of Christ and advocate for our souls! 


KONTAKION XI 
Even were we to offer thee this hymnody of praise 
ten thousand times, O Liubov’ our mother, yet 
would it not suffice to glorify thy virtues and 
miracles; but, sending up praise to God for all that 
He revealeth to us in His saints, we chant unto 
Him: Alleluia! 


Ikos XI 

Illumined with thrice-radiant light, thou standest 
now with all the saints before the throne of the King 
of kings in heaven, O most blessed Liubov’, and 
thence, likea brilliant lamp, thou dost enlighten the 
land of Ryazan’ and drivest away the darkness of 
error, directing us toward the path to the blessed- 
ness of heaven. Wherefore, glorifying thee, we say: 
Rejoice, companion of the prophets; 

rejoice, for thou dwellest with the venerable! 


Rejoice, faithful guide to the straight path; 

rejoice, all-wondrous preserver of purity and 
chastity! 

Rejoice, thou who hast been illumined by the Sun 
of righteousness; 

rejoice, thou who hast been rightly adorned with 
the simplicity of humble-mindedness! 

Rejoice, thou who dispellest the gloom of our 
doubts; 

rejoice, burning lamp setting our hearts alight with 
zeal for God! 

Rejoice, O holy and blessed mother Liubov’, 
favorite of Christ and advocate for our souls! 


KONTAKION XII 
Thou didst receive grace in abundance, O greatly 
blessed one, in accordance with the abundance of 
thy love for Christ God; and we now earnestly cry 
out to thee: O our mother Liubov’, pour out fervent 
supplication for us to the Lord, that He preserve 
His Holy Church unharmed by heresies and 
schisms, and that He have mercy and save all the 


Orthodox who cry to Him: Alleluia! 


Ikos XII 

Hymning thineall-radiant memory, we praise thee, 

O blessed mother Liubov’; yet, unable to grasp the 

heights of thy humility and love for us as is meet, 

with reverence and joy we cry out to thee: 

Hymning thine all-radiant memory, we praise thee, 
O blessed mother Liubov; yet, unable worthily 
to envision the heights of thy humility and love 
for us, with reverence and joy we cry to thee: 

Rejoice, thou who didst receive liberation from all 
vainglory; 

rejoice, thou who hast opened to repentance the 
spiritual eyes and hearts of many! 

Rejoice, thou who amid the uncertainties of life 
dost lead us to the paradise we desire; 

rejoice, thou who hast gazed upon the beloved Lord! 

Rejoice, for no tribulation or distress was able to 
separate thee from the love of Christ; 

rejoice, thou who hast shown us how divine love 
leadeth to life everlasting! 

Rejoice, thou who didst take upon thyself foolish- 
ness for the sake of Christ; 

rejoice, thou who didst find wisdom in Christ! 
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Rejoice, O holy and blessed mother Liubov’, 


favorite of Christ and advocate for our souls! 


KONTAKION XIII 

O our blessed mother Liubov’, guardian and helper 
of the land of Ryazan’! Accept now this, our meager 
supplication, and mercifully regard those who ear- 
nestly entreat thee; for thou art our prayerful inter- 
cession before God. Ask for us of Christ purity of 
body and soul, that having completed the remain- 
ing time of our lives in peace and repentance, we 
may attain unto the mansions of heaven where, 
with thee and all the saints, we may be accounted 
worthy to chant unto God Who is worshipped in 
Trinity: Alleluia! 


This kontakion is recited thrice, whereupon Ikos I and 
Kontakion I are repeated. 


Prayer to the Holy & Blessed Liubov’ of Ryazan’ 
O right-blessed mother Liubov’, favored one of 
Christ! Hearken unto us sinners who pray to thee. 
Accept our prayer and bear it to the merciful God 
Who loveth mankind, before Whom thou now 
standest in the joy of the saints and with the choirs 
of the angels. Beseech His kindness of heart, that 
He preserve from all the assaults of the enemy our 
city of Ryazan’ wherein, living virtuously, thou 
didst please God; and that He not condemn us for 
our iniquities, but deal with us according to His 
mercy. Ask for us of Christ our God a peaceful and 
untroubled life, health ofsoul and body, fertility for 
the earth, and goodly abundance and prosperity in 
all things, and that we may not turn to evil the good 
given us by our most compassionate God, but may 


use it for His glory and the glorification of thine aid. 
Again we beseech thee, O our blessed mother 
Liuboy’: visit us who pray to thee amid our needs 
that, helped by thee, we may be accounted worthy 
on the Day of Judgment to stand at the right hand 
of the Son of God through thy holy supplications to 
the Savior and His all-pure Mother, our all-blessed 
Mistress the Theotokos, who is blessed by all gen- 
erations, now and ever, and unto the ages of ages. 
Amen. 


Troparion, in Tone V— 

Named Love at holy baptism, thou didst recog- 
nize the love of Christ in thy life; and serving God 
and man with love, thou didst acquire great bold- 
ness. Wherefore, we flee to thee with fervor, crying 
out from the depths of our hearts: Pray unto the 
Lord, O blessed and divinely wise Liubov’, that He 
grant peace to the world and great mercy to our souls. 


Kontakion, in Tone IV— 

O holy and blessed Liubov’, who wast healed by 
Nicholas the holy hierarch of Christ, and who wast 
blessed by him for the service of God and man, and 
who with love didst carry thy cross of foolishness to 
the end: Forsake us not who honor thy holy 
memory and, standing in the choir of the saints 
before the throne of the all-holy Trinity, pray thou 
for the prosperity of thy native land and for the 
salvation of our souls. 


Magnification— 
We bless thee, O holy and blessed Liubov’, and 
we honor thy holy memory, for thou dost entreat 


Christ God in our behalf. 


Translated from the Church Slavonic by the reader Isaac E. Lambertsen, from the text accessed on 12/23/11 at the url: 
http:/lakafist.narod.ru/L/Lubov_Ryaz.htm Translation copyright © 2011. All rights reserved by the translator. 
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Hidden from the prince of this world were the virginity of Mary, and her child-bearing, and likewise also 
the death of the Lord — three mysteries to be cried aloud — which were wrought in the silence of God. 


How then were they made manifest to the ages? A star shone forth in the heaven above all the stars; and 


its light was unutterable and its strangeness caused amazement.... All things were perturbed, because the 


abolishing of death was taken in hand. 


— St. Ignatius the God-bearer 
7c. LIOAD 
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A LETTER FROM METROPOLITAN PHILARET (VOZNESENSKY) TO A PRIEST OF THE CHURCH ABROAD 
CONCERNING FR. DimiTRY DUDKO AND THE Moscow PATRIARCHATE* 


While many of our readers may have no knowledge or 
remembrance of the “affair” of Fr. Dimitry, the value 
of this letter will in no way thereby be diminished, nor 
is it any less timely for having been written more than 
thirty years ago. Contrary to the usual state of affairs, 
close attention to the footnotes is fully warranted. 

— ed, 


June 26/July 9, 1980 
Dear Father __, 

For a long time now I have been intending to 
write a few words to you, but somehow I haven’t 
managed to “get around to it”.’ But at last I have 
collected myself, and so I write. 

When I, while still in Australia,” began to receive 
information from America — already “post fac- 
tum”,? — that here [in New York City] there had 
been protests, demonstrations, and even molebens in 
front of the Soviet consulate, I became quite alarmed 
and regretted that I was not here, since I would have 
decisively opposed much of what took place — in 
particular, holding a moleben in such a place.* Did 
they not sing the Lord’s song in a strange land? 
What cause was there to display the holy things of the 
Church’s services before the gaze of the frenzied 
servants of Antichrist? Was it really not possible to 
pray in church? 


* From Tserkovny Novosti (Church News), No. 59, 
March-April, 1997 

' Quotation marks, parentheses, all emphasis, and ellip- 
sis marks are those of Metropolitan Philaret. All bracketed 
insertions and footnotes are the translator’s. . 

2 Metropolitan Philaret had been in Australia on an 
extended pastoral visit from Dec. 7/20, 1979 until April 
3/16, 1980. (See Pravoslavnaya Rus, No. 5, March 1/14, 
1980, p. 8; and No. 8, April 15/28, 1980, p. 12.) 

3 Here Metropolitan Philaret had written the Latin phrase 
in by hand. 

+ The first demonstration — held on Jan. 1/14, 1980, in 
front of the headquarters of the Soviet mission to the UN 
— had been organized by the Coalition for a Free Russia, 
as a protest against Soviet aggression in Afghanistan. Yu. 
Mashkov, a participant reporting on the event, errone- 
ously stated that it had been done “with the blessing of the 
First Hierarch of the Russian Orthodox Church Abroad, 
Metropolitan Philaret.” (See Pravoslavnaya Rus, No. 3, 


I must say frankly that I am always seized by 
dismay when I hear of “protests”, “demonstra- 
tions”, and the like. In the USSR, life is governed 
by him (the one with horns) who fears only Christ 
and His Cross, and who fears nothing else in the 
world. And he merely chortles over protests and 
demonstrations. “Public opinion”? Why, the 
antichrist regime has nothing but the uttermost 
contempt for it! They wanted to seize Czechoslo- 
vakia — and they seized it, paying no heed to the 
commotion that was raised. They wanted to 
invade Afghanistan — and they invaded it, again 
paying no attention to the protests and threats of 
the various Carters & Co.° All attempts to shape 
public opinion in the so-called Free World in favor 
of those suffering from Communism are powerless 
and fruitless, since the Free World stubbornly 
closes its eyes and imitates the ostrich, which hides 
its head under its wing and imagines that it cannot 
be seen...” 

In bewilderment did I read in the newspaper how 
onejournalistapprovingly cites your words: “Fr._____ 
is correct when he writes: Russia is arising from the 
dead! We must believe in this; for we believe in Christ 
the Savior Who arose from the dead.” ® 

I cannot understand — what is the connection 
between the oneand the other? Personally, I believe 


Feb. 1/14, 1980, pp. 15-16). A second demonstration, 
witha moleben followed by a procession, was organized 
by the Committee for the Defense of Persecuted Ortho- 
dox Christians, on Feb. 11/24, 1980, in support of the 
recently-arrested Fr. Dimitry Dudko, Fr. Gleb Yakunin 
and others. A similar demonstration was held in San 
Francisco on this day. (See Pravoslavnaya Rus, No. 7, 
April 1/14, 1980, p. 12.) 

> Cf. Psalm 136, v. 5. 

6  Atthe time of these demonstrations, the Synod had sent 
a telegram and then a letter to President Carter concerning 
the current persecutions in the USSR. (See Pravoslavnaya 
Rus, No. 8, April 15/28, 1980, p. 13.) 

7 For an Orthodox view on how to help our persecuted 
brethren, see the letter, “Compassion for the Suffering,” in 
Orthodox Christian Witness, Vol. 14, No. 9, 1980, pp. 1-12. 
8 Of course, here both “arise” and “resurrect” (and their 
various related forms) are derived from the same root in 
Russian. 
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in the Resurrection of Christ — for me this is the 
most precious thing in the world. But I absolutely 
cannot see why must I believe that Russia is “resur- 
recting”? I hope that she truly will arise, when the 
all-powerful nod for it will be given by God. But 
at present, not only do I not share your enthusiasm, 
but I am greatly alarmed for the Russian people. 
The falsehood and emptiness of atheism is obvious 
to them. But alas, it is not true Orthodoxy that is 
being disseminated there. There, under the guise 
of Orthodoxy, the Russian people are being offered 
Bulgakovism, Berdyaevism, and similar rubbish of 
the Evlogian schism.’ The sects are flourishing 
there: the Baptists, etc. The official Church 
preaches codperation with the God-hating regime, 
every possible way.’? The true 
Orthodox Church has gone into the catacombs, 


lauding it in 


hidden from the common masses.... Is that, then, 
the “rebirth of Orthodoxy”? 
perhaps taking a bit too much upon yourself, 
proclaiming to the whole world that Orthodoxy is 
being reborn in Russia? God grant that the Truth 
should overcome all errors and should triumph 


... And are you not 


over them. But for the present it is still too soon to 
speak of it, since the influence of the anti-Ortho- 
dox elements is still so very strong there — not to 
mention the fact that the antichrist Soviet regime, 
as long as it rules Russia, will never permit the 


triumph of Orthodoxy. It is not without cause that 
the true Orthodox Church concealed Herself in 
the catacombs and is fiercely persecuted. 

Now a few words on the tragedy of poor Fr. 
Dimitry Dudko.” 

From the very beginning of his activities, 
when his name was being mentioned more and 
more often as a pillar of Orthodoxy, and more- 
over, the members of the Synod, the hierarchs, 
were joining their voices to this; I however, the 
author of these lines, immediately kept out of it 
and forewarned my fellow hierarchs that a disaster 
might happen here. How so? Because in the 
USSR, according to the precise definition of 
Archimandrite Constantine,'!* there is now a 
satanocracy. There rules he whom the Savior 
called a liar and the father of lies.!° This lie reigns 
there. Therefore one cannot trust anything that 
occurs there. Any seemingly spiritually encourag- 
ing fact may turn out to be a falsification, a 
forgery, a deception or a provocation.... 

Why did this calamity befall Fr. Dimitry 
Dudko? Let’s assume the best, not suspecting him 
of conscious collaboration with the KGB and be- 
trayal of his convictions, but simply noting the sad 
fact that he did not endure, but was “broken”; he 
capitulated before the enemies of the Church. 
Why? It would seem that he did display courage 


° Jn 1931 Metropolitan Evlogy (Georgievsky, 1868- 
1946), having already withdrawn from the Russian Ortho- 
dox Church Abroad, placed himself and his flock under the 
jurisdiction of the Patriarch of Constantinople, thus form- 
ing the “Temporary Patriarchal Russian Orthodox 
Exarchate”, based in Paris. Although the Exarchate itself 
was abolished in 1965 under pressure from Moscow, the 
present successors of Metropolitan Evlogy and his adher- 
ents remain in submission to the Ecumenical Patriarchate 
as its Russian Orthodox Archdiocese of Western Europe. 
For further information in English, see: A History of the 
Russian Church Abroad: 1917-1971 (Seattle: Saint 
Nectarios Press, 1972). Fr. Sergius Bulgakov (1871-1944), 
and Nicholas Berdyaev (1874-1948) were among a group 
of free-thinkers and intelligentsia who were expelled from 
Russia by the Soviet government in the 1920s. They were 
associated with Metropolitan Evlogy’s Theological Insti- 
tute of St. Sergius in Paris, of which Fr. Sergius was even 
dean. Their Gnostic, false teaching of “Sophiology” was 
condemned as heresy by the Second Pan-Diaspora Sobor 
of the ROCA in 1938. (For an English translation of the 


report submitted to the Sobor by Count Paul Grabbe 
[Bishop Gregory’s father], see Living Orthodoxy, Vol. 16, 
No. 6, Nov.- Dec. 1994, pp. 15-28). It should be noted that 
the Moscow Patriarchate also condemned Fr. Sergius 
Bulgakov as a heresiarch. 

‘0 Alas, they did not hearken to the wise admonition of 
Saint Theodosius of the Kiev Caves: “Live in peace not 
only with your friends, but also with your enemies; but only 
with your personal enemies, and not with the enemies of 
God.” 

‘Fr. Dimitry Dudko had been arrested on Jan. 2/15, 
1980. After six months spent under arrest and in prison he 
publicly recanted on television and in the press. 

2 Archimandrite Constantine (in the world, Cyril 
Zaitsev, 1887-1975), spiritual father of the brotherhood of 
Holy Trinity Monastery in Jordanville, N. Y., instructor at 
the seminary, and editor of Pravoslavnaya Rus and Ortho- 
dox Life. (Fora short obituary see: Orthodox Life, Vol. 25, 
No. 6, Nov.-Dec., 1975, p. 3: for a fuller biography, see: 
Orthodox Word, Vol. 12, No. 1,Jan.-Feb. 1976, pp. 20-27.) 
8 John 8:44 
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and daring; and then suddenly, such an inglorious 
end. Why?! 

Because his activity took place outside of the 
true Church....'4 What then is the “Soviet 
church”? Archimandrite Constantine has often 
and insistently stated that the most horrible thing 
that the God-hating regime has done in Russia is 
the creation of the “Soviet church”, which the 
Bolsheviks presented to the people as the true 
Church, having driven the genuine Orthodox 
Church into the catacombs or into the concentra- 
tion camps. 

This pseudo-church has been twice anathema- 
tized. His Holiness Patriarch Tikhon and the All- 
Russian Church Sobor anathematized the Com- 


This dread 


munists and all their collaborators. 


'* At this time the then Archbishop Vitaly (Ustinov) of 
Montreal concurred totally with Metropolitan Philaret’s 
evaluation. In a sympathetic yet uncompromising article 
which he published in the August 1980 Parish Newsletter 
of his St. Nicholas Cathedral in Montreal (and which was 
subsequently printed in English, at his request, in the 
Orthodox Christian Witness, Vol. 14, No. 51, 1981, pp. 7- 
9), he wrote: “...And in this good, urgent impulse of ours 
we somehow completely forgota very important fact which 
no power can erase from life.... Fr. Dimitry forgot, as we 
all did, this fact which cannot be wiped away by time or by 
life. And this fact is the Soviet Moscow Patriarchate. We 
are in no way mistaken when we call the Patriarchate 
Soviet.... Sucha corrupt, anti-canonical organism was not 
able, of course, to inspire Fr. Dimitry to follow the way of 
confession, much less of martyrdom, to the end. Fr. 
Dimitry’s whole mistake is found in the fact that, although 
he often condemned and exposed his Soviet hierarchs, still 
he never separated himself from the Patriarchate as an 
organism, but even defended it as his own legal authority.” 
15 Some have asserted that Patriarch Tikhon (Bellavin, 
1865-1925) himself subsequently retreated from this bold 
position and codperated with the Soviets, and that Metro- 
politan Sergius’ Declaration of 1927 was the logical and 
organic development of Patriareh Tikhon’s policy. Such 
was not the case: “In fact, the text of Tikhon’s Epistle had 
been doctored. The opening of Russian archives makes it 
possible to ascertain that Tikhon had significantly qualified 
his call for obedience to the regime by adding that it was due 
only to the extent that its orders did not ‘contradict the faith 
and piety (vere i blagochestiu).’ Since in the eyes of the 
Church virtually all of the Communists’ actions violated 
the tenets of Christianity, the injunction — as actually 
written, not as made public — had a rather hollow ring.” 
(Richard Pipes, Russia Under the Bolshevik Regime [New 


anathema has not been lifted till this day and 
remains in force, since it can be lifted only by a 
similar All-Russian Church Sobor, as the canonical 
supreme, ecclesiastical authority.’ And a terrify- 
ing thing happened in 1927, when the head of the 
Church, Metropolitan Sergius, by his infamous 
and apostate Declaration, subjected the Russian 
Church to the Bolsheviks and proclaimed collabo- 
ration with them.!° And thus in a most exact sense 
was fulfilled the expression in the prayer at the 
beginning of Confession:'” “having fallen under 
their own anathema”!!® For in 1918 the Church 
anathematized all the confederates of Commu- 
nism, while in 1927 she herself joined the camp of 
these collaborators and began to laud the red, God- 
hating regime — to laud the red beast spoken of in 
the Apocalypse.” 


York: Vintage Books, 1995], pp. 345-46.) 
‘6 Metropolitan Sergius Stragorodsky (1867-1944), one 
of the deputies of the Locum tenens of the Patriarchal 
Throne. On July 16/29, 1927, he issued his infamous 
Declaration. Ata historic meeting with Stalin on Aug. 22/ 
Sept. 4, 1943, permission was received to convoke a 
Bishops’ Sobor in order to elect a new “Patriarch” of 
Russia. Four days later, on Aug. 26/Sept. 8, the duly 
assembled Sobor of nineteen hastily summoned bishops 
chose Metropolitan Sergius to be the first Soviet Patriarch. 
17 Inthe Russian order for this rite, the prayer in which this 
phrase occurs precedes the penitent’s recitation of his sins. 
‘8 In like manner, as Bishop Gregory [Grabbe] noted in 
sorrow: “Indeed, by not investigating the matter seriously 
and by forgetting about this previously confirmed anath- 
ematizing of the New Calendarists/ Ecumenists (or perhaps 
not venturing to abrogate this resolution), our Sobor, as 
frightful as it may be to admit it, has fallen under its own 
anathema. Had it probed the net spread before it more 
carefully, it would never have issued such a contradictory 
Decision.” (See Tserkovny Novosti [Church News], No. 40, 
Sept.- Oct., 1994, pp. 2-4.) 
'9 Rev. 12:3 

The Moscow Patriarchate’s collaboration with the god- 
less regime was not passive, but very active betrayal — 
especially abroad, through the Peace Programs, the Ecu- 
menical Movement and the World Council of Churches. 
By denying before the whole world that the Church in 
Russia was undergoing persecution, by assisting in the 
closure and destruction of churches, by surrendering the 
persecuted faithful to the Soviet authorities for supposedly 
“political” offenses, and by making common cause with the 
murderers of the true Orthodox Christians, the Moscow 
Patriarchate is guilty likewise of the blood of all the New 
Martyrs. 
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As if that is not enough. When Metropolitan 
Sergius promulgated his criminal Declaration, 
then the faithful children of the Church immedi- 
ately separated themselves from the Soviet church, 
and thus the Catacomb Church was formed. And 
she, in her turn, has anathematized the official 
church for its betrayal of Christ.”° 

And it was within this very church of the evil- 
doers that the activities of Fr. Dimitry Dudko 
occurred, who has frankly declared in the press that 


he is not going to break with the Soviet church but 
1 


Had his spiritual eyes been 


will remain in her.” 
open, and had he seen the true nature of the official 
church, he might have found within himself the 


courage to say: “I have hated the congregation of 


evil-doers, and with the ungodly will I not sit”? — 


I am breaking off with the company of the enemies 
of God, and I am withdrawing from the Soviet 
church.” Why, then for us he would have become 


one of our own — his courage would have 


destroyed the barrier which irrevocably stands 


See the sobering account of an incident from the life of 
Saint Martin of Tours (as related by his biographer, 
Sulpitius Severus), and commentary on it, in the article: 
“An Evil Communion”, Orthodox Christian Witness, Vol. 
14, No. 1, 1980, pp. 1-11. 

20 See the testimony of the first Catacomb hierarch, the 
New Martyr, Bishop Maxim (Zhizhilenko) of Serpukhov. 
Vladyka Maxim also testifies to Patriarch Tikhon’s true 
feelings about the Russian Orthodox Church Abroad. (Ivan 
Andreyev, Russia’s Catacomb Saints (Platina: St. Herman 
of Alaska Press, 1982], pp. 52-68.) 

1 For a penetrating analysis of the case of Fr. Dimitry 
Dudko and his relation to the Soviet hierarchy, see the 
article “Shadows in the Midst of Light and Darkness”, in 
Orthodox Christian Witness, Vol. 13, No. 38, 1980, pp. 1- 
22 Ps. 25: 5. The word here rendered as “congregation” is, 
in the original Greek and Slavonic texts, ecclesia/tserkov, 
i.e., “church”. 

3 Metropolitan Anastasy (Gribanovsky, 1873-1965), 
Metropolitan Philaret’s predecessor as First Hierarch of the 
Russian Orthodox Church Abroad. 

*4 The pertinent concluding passage of the Testament 
reads thus: “As regards the Moscow Patriarchate and its 
hierarchs, for so long as they are found in close, active, and 
benevolent codperation with the Soviet regime, which 
openly confesses its total godlessness and _ strives to im- 
plant atheism in the entire Russian nation, then the Church 
Abroad, maintaining Her purity, must not have any canoni- 
cal, prayerful, or even ordinary communion with them 
whatsoever, at the same time, leaving each one of them to 


between us by virtue of the fact that the Sobor 
adopted as its guiding principle the Testament of 
Metropolitan Anastasy.”? For in this Testament it 
is ordered that we must not have any communion 
whatsoever with the Soviets, not only no commun- 
ion in prayer, but noteven ordinary contact in daily 
life.** But as longas Fr. Dimitry would have refused 
to remain in the Soviet pseudo-church, and would 
have withdrawn from membership in her — the 
barrier would no longer have applied to him.” 

I recall a marvelous case of the direct and 
miraculous aid of God to those who remained 
faithful to the end. They banished a group of nuns 
belonging to the Catacomb Church to Solovki.” 
The Chekists told them: “Get settled now, and 
tomorrow you will go to some sort of work.” But 
they received an unexpected answer: “We will not 
go and work.” 

“What, have you gone out of your minds? Do 
you know what we will do with you?” screamed the 
Chekists. There followed the calm reply of people 


the final judgment of the Sobor of the future free Russian 
Church.” For the full English text of Metropolitan 
Anastasy’s Testament, see Orthodox Life, Vol. 15, No. 3, 
May-June, 1965, pp. 10-12. The Russian is found in 
Pravoslavnaya Rus, No. 10, May 15/28, 1965, pp. 1-2. In 
1980 Archbishop Vitaly was still of the same opinion, and 
— as though echoing Metropolitan Philaret on this point — 
stated in his article on Fr. Dimitry Dudko cited above (note 
14, of this present letter): “Then the True Church went into 
the catacombs, into a position of illegal existence. From 
that time to this day the Soviet Moscow Patriarchate is 
liable to judgment, and until that future true council there 
can be no kind of contact, not even in everyday matters, as 
Metropolitan Anastasy, reposed in God, commanded us in 
his last will and testament.” 

5 As it turned out, Fr. Dimitry Dudko’s decision to 
loyally “remain with the hierarchy that has been given us” 
(to quote his own words), did him little good. The Moscow 
Patriarchate refused to lifta finger to help him. The then 
Metropolitan Alexis of Tallinn and Estonia (Ridiger, the 
present patriarch), while on a visit to Austria, in reply to 
questions about the numerous recent arrests of Orthodox 
believers, stated: “In the Soviet Union citizens are never 
arrested for their religious or ideological convictions.” 
(Keston News Service, Keston College, England, Issue No. 
94, March 21, 1980. p. 1) 

°° The infamous concentration camp for clergy and 
monastics, located in the former Solovets Monastery on 
islands in the White Sea. 
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who in their faithfulness feared nothing: “What 
shall be, shall be — but what is pleasing unto God 
shall be, and not what suits you executioners and 
criminals. You may do with us what you please: 
starve us, torture us, hang, shoot, or burn us with 
fire. But we give you notice once and for all: we do 
not recognize you, you servants of Antichrist, as the 
lawful authority and we will not fulfill your orders 
in any way...!” In the morning the infuriated 
Chekists drove the nuns up onto the “hill of death”. 
Thus was called a high hill where in winter an icy 
wind always blew. In that winda man would freeze 
to death within a quarter ofan hour. The nuns, clad 
in their shabby rassas, are led up the hill by Red 
Army men in their sheepskin coats. The nuns go 
happily, joyously along, chanting psalms and 
prayers. The soldiers left them at the top of the hill 
and then descended. They hear how they continue 
their chanting. Half hour, an hour, two, yet more 
— all the while the sound of chanting carries from 
above. Night fell. The guards approach the nuns 
— they arealive, unharmed, and continue chanting 
their prayers. The amazed soldiers led them home 
to the camp. News of this spread immediately 
throughout the entire camp. And when on the 
following day the guards were changed and yet the 
same thing happened, the camp authorities were 
bewildered and they left the nuns in peace....’” 
Is this not a victory? Behold what it means to 
be faithful unto death —as the marvelous words of 
the Apocalypse say: “Be thou faithful unto death, 
and I will give thee a crown of life”.*® In this 
instance, it’s an obvious miracle, as it was with the 
three youths in the Babylonian furnace, only there 
the death-bearing element was fire, but here a 
death-dealing and killing cold. Behold how God 


rewards faithfulness! 


And hear my heartfelt conviction: if the entire 
mass of the many millions of Russians would evi- 
dence a like faithfulness, as did those nuns, and 
would refuse to obey the bandits who have been 
oppressing the Russian nation, then Communism 
would collapse inasecond. For the succor of God, 
which had saved in a miraculous manner the nuns 
while on their way to certain death, would come 
likewise to the Russian people. But as long as the 
nation recognizes the regime and obeys it, even ifall 
the while cursing it in their hearts, that regime will 
remain in place. 

Of course, the nuns were strengthened by the 
power of God, just as the ancient martyrs; without 
this aid they would not have endured. But their 
podvig [martyric exploit] was accomplished within 
the true Church, filled with grace and Truth. For 
the true Church, according to the apostolic teach- 
ing, is the Body of Christ — the Lord abides in Her 
and leads Her as Her Divine Head. 

Willanyone dare to assert that the Lord and His 
grace abide in the church of the evil-doers,”? which 
lauds His demonized enemies and collaborates 
with them, which because of this is found under a 
twofold anathema, as indicated above? Can a 
church which has united with the God-haters 
possess grace?! The answer is obvious! 

The hierarch Theophan the Recluse® in his 
own day warned that a terrible time was approach- 
ing when people would behold before their eyes all 
the appearance of church grandeur — solemn 
services, church order, and such — while on the 
inside there would be total betrayal of the Spirit of 
Christ. Is this not what we see in the Soviet church? 
Patriarchs, metropolitans, all the priestly and mo- 
nastic orders — and at the very same time, an 
alliance with the God-haters, that is, a manifest 
betrayal of Christ.*! 


°7_ For the full account in English, see: Ivan Andreyev, 
Russia’s Catacomb Saints (Platina: St. Herman of Alaska 
Press, 1982), pp. 78-84. For the Russian, see: 
Pravoslavnaya Rus, No. 3, Feb. 1/14, 1977, pp. 12-13. 
Rev. 2: 10. 

? This hearkens back to Psalm 25:5 — “the congregation 
of evil-doers” cited earlier. 

3° Bishop Theophan (Gorov, 1815-1891), glorified as a 
saint by the Moscow Patriarchate in 1988. 

31 Even pious and astute laymen within the Moscow 


Patriarchate came to realize that her hierarchs were “be- 
traying the Church not out of fear, but for conscience sake,” 
to quote Boris Talantov, one of the authors of the famous 
“Open Letter of the Kirov Believers to Patriarch Alexis” 
which so enraged Metropolitan Nikodim (Rotov, 1929- 
1978), of sorry memory. In June of 1969 Boris Talantov 
was arrested and later sentenced to two years in prison for 
“anti-Soviet activities”. He died in prison in January 1971. 
See: his exposé, “The Leaven of Herod”, by B. Talantov, 
Orthodox Word, Vol. 7, No. 6, Nov.-Dec. 1971, pp. 273- 
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To this company belongs also Fr. Dimitry 
Dudko. Of course, his sincere religious feelings 
compelled him to preach concerning God and not to 
condone many of the disgraceful happenings in the 
lives of Russian people. But for him Pimen was, and 
likely still is, his spiritual head, the head of the Soviet 
hierarchy; while for us it not at all so. For our Sobor 
in 1971 passed a resolution: on the basis of such and 
such canons to consider the election of Pimen as 
unlawful and invalid, and to consider all his acts and 
decrees as having no force or significance.** 

How difficult is poor Fr. Dimitry Dudko’s 
position now! What is he to do? Continue his 
pastoral work? And what can he say to the faithful? 
Say the same thing that he said before his “repen- 
tance”? But then, he has already renounced this! 
Say the opposite? Why, they believed him before 
when he preached that which won for him the trust 
and respect of the faithful — and now, how will he 
look them in the face? One girl correctly said that 
there is one way out for him: make a genuine 
repentance in atonement for the one he just now 
made. But in order to do that he must depart from 
the church of the evil-doers for the true Church, 
and there make his repentance. However, in re- 
turn, the red church will undoubtedly deal with 
him with particular malice and cruelty. Of course, 
by crossing over to the true Church, he will pass 
over into the realm of Divine grace and strength, 
which can fortify him just as it fortified those 
catacomb nuns. God grant that he find the true 
and saving path. 

I should also like to note the following. The 


Catacomb Church in Russia relates to the Church 
Abroad with love and total confidence. However, 
one thing is incomprehensible to the Catacomb 
Christians: they can’t understand why our Church, 
which realizes beyond a doubt that the Soviet 
hierarchy has betrayed Christ and is no longer a 
bearer of grace, nevertheless receives clergy of the 
Soviet church in their existing orders, not re- 
ordaining them, as ones already having grace. For 
the clergy and flock receive grace from the hierar- 
chy, and if it [the hierarchy] has betrayed the Truth 
and deprived itself of grace, from where then does 
the clergy have grace? It is along these lines that the 
Catacomb Christians pose the question. 
Theanswer to this is simple. The Church has the 
authority in certain cases to employ the principle of 
The hierarch Saint 


Basil the Great said that, in order not to drive many 


economia — condescension. 


away from the Church, it is necessary sometimes to 
permit condescension and not apply the church 
canons in all their severity. When our Church ac- 
cepted Roman Catholic clergy “in their orders”, 
without ordaining them, She acted according to this 
principle.*? And Metropolitan Anthony 
[Khrapovitsky], elucidating this issue, pointed out 
that the outward form— successive ordination from 
Apostolic times — that the Roman Catholics do 
have, whereas the grace, which the Roman Catholic 
church has lost, is received by those uniting [them- 
selves to the Church] from the plenitude of grace 
present in the Orthodox Church, at the very mo- 
ment of their joining. “The form is filled with 
content”, said Vladyka Anthony. 


293. Concerning Metropolitan Nikodim, see: “On the 
Death of a Soviet Bishop”, Orthodox Christian Witness, 
Vol. 12, No. 10, 1978, pp. 1-8. 

32 This Bishops’ Sobor met in September of 1971 in 
Montreal. One of the issues which it discussed was the 
election, in June of 1971, of Metropolitan Pimen (Izvekov, 
1910-1990) as “Patriarch” of Russia. The pertinent pas- 
sage of this resolution, signed by all the hierarchs present, 
reads thus: “Therefore, elections of patriarchs performed 
in another manner [i.e., than the Sobor of 1917] which is 
not free, do not express the voice of the Russian Orthodox 
Church and are not lawful. Not only the election of the 
present Pimen, calling himself patriarch, but likewise the 
elections of his two predecessors must also be considered 
unlawful. ... All the elections of Patriarchs of Moscow, 


beginning in 1943, are invalid on the basis of the Thirtieth 
Canon of the Holy Apostles, and the Third Canon of the 
Seventh Ecumenical Council....” If Sergius, Alexis, and 
Pimen were unlawful “hierarchs”, then what can be said of 
the “ordinations” and the other “Mysteries” performed by 
them? If both his predecessors were invalid, what of 
Pimen’s own “ordination” to the priesthood and episco- 
pacy? Manifestly, neither they, nor those ordained by them, 
have any grace to impart to anyone. 

33 Note that here Metropolitan Philaret put the words “in 
their orders” within quotation marks, as if to emphasize 
their invalidity. 

34 In an earlier letter written to Mother Magdalena, Ab- 
bess of Lesna Convent, Metropolitan Philaret had quoted 
Metropolitan Anthony as having specifically referred to the 
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In precisely the same manner, in receiving the 
Soviet clergy, we apply the principle of economia. 
And we receive the clergymen from Moscow not as 
ones possessing grace, butas ones receiving it by the 
very act of union. But to recognize the church of 
the evil-doers as the bearer and repository of grace, 
that we, of course, cannot do. For outside of 
Orthodoxy there is no grace; and the Soviet church 
has deprived itself of grace.*° 

In concluding my lengthy letter, I should 
like to point several things out to you, Father. 
The Bishops’ Sobor resolved to be guided by 
and to fulfill the Testament of Metropolitan 
Anastasy, in which the late First Hierarch bade 
us not to have any communion with the Soviet 


Roman Catholics as heretics. (Tserkovny Novosti [Church 
News], No. 58, Feb. 1997.) At the same Bishops’ Sobor of 
1971, mentioned above by Metropolitan Philaret, it was 
resolved, in view of the growing confusion caused by 
ecumenism concerning the true boundaries of the Church, 
to henceforth follow the stricter practice and baptize all 
heretics who come to the Church. For the full text of this 
resolution and an excellent exposition by the then Fr. 
George Grabbe on the application of strictness and 
economia, see Orthodox Life, Vol. 29, No. 2, March-April, 
1979, pp. 35-43. The text of this resolution had also 
appeared earlier in Orthodox Word, Vol. 7, No. 6, Nov.- 
Dec. 1971, pp. 294-301. 

35 That this is not merely the personal opinion of Metro- 
politan Philaret can be ascertained from a perusal of the 
writings of many of the hierarchs of the Catacomb Church 
and of the ROCA. Foran excellent survey and analysis of 
this material, see the two-part series in Orthodox Christian 
Witness: “Worse Than Any Heresy”, OCW, Vol. 15, No. 
28, 1982, pp. 1-16; and “A Sequel”, OCW, Vol. 15, No. 34, 
1980, pp. 1-10. 

36 The Third Pan-Diaspora Sobor of 1974 paraphrased 
this passage from Metropolitan Anastasy’s Testament in its 
Resolution No. V. (Pravoslavnaya Rus, No. 21, Nov. 1/14, 
1974, pp. 12-13.) Inits Epistle to the Flock, signed by all 
eighteen hierarchs present, the Bishops’ Sobor of 1976 
again makes mention of this passage: “Our Church 
Abroad, as is well-known, constitutes a part of the Russian 
Mother-Church, her free part. Although we, following the 
Testament of His Beatitude, Metropolitan Anastasy, of 
blessed memory, have no communion whatsoever with the 
Moscow Patriarchate; yet we have never broken with the 
Russian Church, our Mother-Church.” (Pravoslavnaya 
Rus, No. 21, Nov. 1/14, 1976, pp. 1-4.) In an earlier epistle 
written by Metropolitan Philaret on behalf of the hierarchy, 
and in response to Alexander Solzhenitsyn’s letter to the 
Third Pan-Diaspora Sobor, the First Hierarch speculated on 


church whatsoever, not only no prayerful com- 
munion, but not even ordinary contact.*° On 
what basis then have you and other clergymen 
had direct relations with Fr. Dudko? And have 
written him letters, etc.? No matter how sincere 
a man you*’ may have considered him to be, 
nevertheless, can your private opinion annul a 
ruling adopted by the Church? Now, had Fr. 
Dudko said: I am breaking with the official 
church and leaving her — then you could have 
entered into lively contact with him. But in the 
absence of that, your actions constitute a viola- 
tion of ecclesiastical discipline. Dudko wrote 
to me personally, but I did not answer him — 
although I could have said much.**® By the way, 


what might be the future role of the ROCA in Russia: “Your 
fear that we are counting on returning to Russiaas some sort 
of judges or commanders can only be attributed to a 
misunderstanding or to disinformation which someone has 
foisted upon you. We know of no one amongst us with such 
thoughts. But if the liberation of Russia should take place 
and we could be reunited with a restored Orthodox and 
canonical authority, then we would assume that we are a 
part of the Russian hierarchy. We simply have not consid- 
ered how much weight we would carry in such an event. 
Numerically the flock abroad is a drop in the sea when 
compared with the ocean of the Russian nation.” 
(Pravoslavnaya Rus, No. 19, Oct. 1/14, 1974, pp. 5-6.) 

37 Here, and in the two following sentences, the metropoli- 
tan has switched from the singular thou to the plural you in 
order to indicate that these passages refer to both the recipient 
of this letter and his like-minded fellow clergymen. 

38 For the full English translation of Fr. Dimitry Dudko’s 
letter to Metropolitan Philaret, see Orthodox Life, Vol. 29, 
No. 6, 1979, pp. 28-30. This is followed by a lengthy 
related article by Bishop Gregory [Grabbe] entitled: “The 
Russian Church in the Wilderness and in this World”, pp. 
31-44. It should be noted here that the editorial introduction 
to Fr. Dimitry Dudko’s letter makes the following state- 
ment: “In anexchange of correspondence which took place 
between the Synod’s Archbishop Anthony [Bartoshevich] 
of Geneva and Fr. Dudko, the archbishop allayed Fr. 
Dimitry’s fears somewhat by informing him that the Synod 
does not in fact deny that there is grace in the mysteries of 
the Soviet [sic] Patriarchate, accepts baptisms performed 
by its clerics, and has even received certain priests into its 
own fold. Fr. Dudko replied that he himself had evidently 
fallen victim to misinformation concerning the true state of 
affairs, supplied him by ‘friends’, and expressed his contin- 
ued and abiding respect for the Synod’s official stance...” 
As can be seen from all that Metropolitan Philaret has 
written above, this statement is simply not true. It would 
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39 even before this, take it 


on what basis did you, 
into your head to commemorate an archbishop 
of the Soviet church during the Great Entrance? 
Who gave you the right to do that, which 
hierarch — who, how, where, when? ... Be 
more careful, my dear, zealous, but, ah, too 


impetuous fellow minister! 


Peace to you and the mercy of the Lord. To 
Matushka and the children too. 


With love, 


+ Metropolitan Philaret 


appear that it is the editors themselves, and not Fr. Dimitry 
Dudko, who have “evidently fallen victim to misinforma- 


tion concerning the true state of affairs.” 


3° Here the Metropolitan reverts to the singular thou. 


Translation & annotations printed by permission of and © Holy Transfiguration Monastery, Brookline MA 


THE HAITIAN SnEHODOX MISSION TWO YEARS AFTER THE CATACLYISM 


Thanks be to God, life is slowly ¢ 
returning to “normal” (for 
Haiti). St. Augustine’s & St. 
Dorothy’s are both stable and & 
thriving. During my latest visit 
I was privileged to serve the Holy 
Liturgy at St. Augustine’s in 
Jacmel, and to visit our three 
schools — St. Augustine’s, St. 
Nicholas’, and St. John 
Chrysostom (the latter rebuild- 
ing in a new location after the 
devastating destruction of its 
previous location in Delmas). 
At St. Augustine’s, nearly all the (relatively 
minor) damage to the church has been repaired. 
Four new classrooms have been put into service at 


the school (ICOSA), where 100% of the ninth- 


YOUNG SCHOLARS FED AT St. NICHOLS SCHOOL 
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READER LUCIEN TRANSLATES INTO CREOLE 


PORGEGEN 
TITLE 
TEENIE 


SERVES THE PURPOSE — BuT WouLD You WANT Your 
CHILDREN TO GO TO SCHOOL IN A BUILDING LIke THis? 
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grade level students passed the state-administered 
exams for the grade level. There is still repair and 
much-needed finishing work remaining on the 
“old” building (see photos). At LaPlaine, the 
destroyed home of Joseph & Juliana is rising from 
the rubble, mostly out of their own efforts and 
resources, but with a little help from the Mission. 

As always your help and prayers are badly 
needed and deeply apprciated! 


| | Yes... I want to pledge support for the Haitian Orthodox Mission! Please record my pledge through December 
2011 for a contribution of [ ] $200 [ ] $100 [ ] $50 [ ] other amount ( ) monthly, by [ ] check or 
[| | MasterCard/VISA (number below). I enclose my first month’s pledge for . (You may of course 
choose a dedicated use below if you wish.) 


[ ] Yes... I want to make a one-time contribution toward the expenses of the Haitian Orthodox Mission, in the amount of 
[ ] $1000 [ ] $500 [ ] $250 [ ] $100 [ ] other amount (__ ), for which I, enclose my 
[ ] check [ ] MasterCard/VISA (number below). I would like my contribution to be used for [ ] support of the church- 
related schools [ ] assistance for earthquake recovery [ ] transportation funds for faithful living at long distances from the 
church [ ] assistance for Food for Hungry Children (another container coming up!) [ ] however needed. 


Name: Mail or fax to: 
Address: Haitian Orthodox Mission 


: : 1180 Orthodox Way 
City/State/ZIP: Liberty TN 37095 USA 
Telephone: : pee 

é ax 615-536-5945 
MasterCard/VISA number: = = www.haitianorthodoxmission.org 


Expiration date: (e: frgregory@sjkp.org 


